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注解。 本文致力于分析 al-Qaffal al-Shashi 使用的术语“mahasin”。 文章中解释了学者使用

“mahasin”一词来表示伊斯兰教法的所有戒律都是好的和美丽的概念。 
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Introductio Just as any science has its own 
method and methodology for studying reality, 
the science of jurisprudence, which is part of 
the general set of Islamic sciences, also has 
methods based on sources, and this method has 
become an integral part of the Islamic 
jurisprudence system over time. Usul al-fiqh 
includes its theoretical foundations as a 
doctrine of the essence of Islamic 
jurisprudence. Usul al-fiqh is the science of the 
methodology of extracting rules from sources. 
While the science of fiqh is the knowledge of 
all one's rights and interests, duties and 
responsibilities, the method al-fiqh is the 
science that teaches the rules on which the 
Shari'ah rulings are derived from the source 
[3:43]. This methodology, which helps to 
better understand the sources, on the one hand 
teaches the method of extracting judgments 

from sources, and on the other hand sets out 
the basic principles of the science of fiqh 
(qawa’id al-usuliyya). 

Qaffol Shoshi says that in his book 
Mahosin, he set himself the task of explaining 
the concept of "fazil siyasat" (al-sayasa al-
fodila), which is based on the principle of 
introducing the beauties of Islam and 
facilitating instructions. Another purpose of 
the work is to make the meanings and 
meanings of the Shari'ah commands 
understandable by interpreting them through 
reason, through which the author seeks to 
accept the norms established by Allah and to 
demonstrate their conformity to common sense 
[5:43]. 

In carrying out this task, Qaffal 
Shashi aimed to show the harmony between 
reason and revelation on the basis of the 
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teachings of the Shariah goals and its 
prohibitions, which he called “al-sayasa al-
fodila”. In fact, the fact that his book provides 
comprehensive answers to the Ismaili 
questions in the introduction makes this clear 
[5:18, 5:28]. 

 
Main part. Knowing that the position of the 
mind is extremely important in the relationship 
between Allah and the slave, Qaffal Shashi 
explains the wisdom in all the major issues of 
fiqh by the harmony between revelation and 
reason. In doing so, he mentions that not all the 
rules of the Shari'ah can be understood. For 
example, the rak'ahs of prayer, the repetition of 
prostration in each rak'ah, the limitation of the 
punishment of beating to different numbers 
such as fifty, one hundred or forty, and so on, 
may indicate that the intellect may not be 
sufficient to know the cause of the issues. 

God created what His servants needed 
and taught them the general information they 
needed without going into details. He argues 
that while the wisdom and purposes of the 
Shari'ah are clearly known in general terms 
and methods, it is natural that some details and 
sub-aspects of its narrow meaning are not 
known [5:40]. More precisely, their meanings 
are hidden from us and left closed. The key is 
to know that everything the Creator has created 
is for the benefit and benefit of human beings. 
Saying that Allah created man as a rational 
being, Qaffal Shashi emphasizes that the 
intellect is a necessary condition for 
identifying these beauties and useful things 
and applying them to life. 

Based on the above considerations, 
the following explanation can be made of 
Qaffal Shashi's fiqh views: According to the 
virtuous policy of the religion, all commands 

and prohibitions, along with their wisdom, are 
for the benefit and well-being of the slaves, 
and this conclusion does not contradict reason 
and tradition. 

Qaffol Shoshi uses a variety of terms 
to describe the topics he deals with, with his 
multifaceted personality and perfect mastery 
of Islamic sciences. For example, the Book, 
Sunnah, Qiyas, Production, Istikhob, Istidlol, 
Istinbat on the sources of jurisprudence in 
methodological science and judging from 
them; in terms of style, it makes extensive use 
of concepts such as meaning, aspect, purpose, 
and wisdom [8:35]. In this article, it is enough 
to explain the concept of "mahosin", which is 
considered to be the most important in the 
play, rather than a comprehensive review of all 
the concepts used in the play. Throughout the 
work, the concept of "mahosin" is used, which 
means that all the commandments of the 
Shari'ah are good and beautiful, and the term is 
explained in more detail below. 

Mahosin is a plural of the word 
‘husn’, which means beauty, in the opposite 
sense to the word ugly (qubh) [1: 877]. “Husn” 
is in the sense of beauty, it is used as a noun in 
the sense of something beautiful, famous and 
beloved. On the other hand, the word "qubh" 
means something ugly and despicable [9:59]. 
Ibn Manzur states that grammarians and 
linguists agree that the word "mahosin" is a 
plural word that is not a singular form. 
Moreover, “For we see that you are of the 
doers of good” [6: 239], being “muhsin” in the 
verse means, unlike other people, helping the 
weak, protecting the oppressed, and caring for 
the sick. 

Apparently, the word mahosin is a 
reflection of ugliness (qubh) and is used not 
only for moral beauty and goodness such as 
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words and behavior, but also for beautiful 
qualities that distinguish something from 
others in a material sense. 

Sources state that husn and qubh have 
three meanings:  

 
1. Acting for worldly purposes and vice versa 
(such as effort and laziness); 
2. In the sense of being worthy of praise and 
reward, of being worthy of retribution and 
punishment 
 
 The first two in the classification of the 
meanings of husn and qubh mentioned above 
are the meanings found through the mind. 
There is some disagreement about the third, 
with some believing that this meaning of husn 
and qubh can be known through reason, while 
others believe that it can be known on the basis 
of the Shari'ah [2:96]. 
Qaffol Shashi's use of the word Mahosin in the 
form of "Mahosin al-sharia" means that the 
Shari'ah is beautiful, flawless, perfect and 
virtuous. In fact, he states that the purpose of 
writing his book is to guide sane people to 
understand the beauties of the Shariah [5: 
17,43,538]. 
When “husn” and “qubh” are translated in a 
beautiful and ugly way, the meaning means 
more material and aesthetic values. It would be 
more appropriate to express the terms ‘husn’ 
and ‘qubh’ as terms of kalam, morality and 
method al-fiqh as ‘good and evil, benefit and 
harm in terms of this world and the hereafter’ 
[9:59]. 
In Usul al-fiqh and kalam, under the headings 
"husn and qubh", it is possible to know good 
and evil through the mind. Topics begin with 
the question of whether ‘husn’ is good / useful 
and whether ‘qubh’ is bad / harmful, and 

whether it is understood through the medium 
of reason or the Shari’ah. 
If these concepts can be known through the 
mind, then they can be known without being 
aware of the revelation. In this case, for some 
acts, such as polytheism, cruelty, injustice, 
unjust killing of someone, etc. What is the 
punishment for the offender in such cases? The 
question arises as to whether he will be 
punished for being able to act according to the 
Shari'ah, or whether he will not be punished for 
not knowing that what he has done is haram 
and forbidden. 
Although the Mu'tazilites firmly believed in 
the accuracy of the information revealed by 
revelation, as a rule, they accepted that the 
information about people's obligations was 
information that could be understood by reason 
[9:61]. 
Imam Juwayni, on the other hand, based on 
Imam al-Ash'ari's views on "husn" and "qubh," 
said that what the Shari'ah considers good and 
what he considers bad is bad, and if a child is 
not informed of the commands and 
prohibitions directly or through the prophets, 
he will not be held responsible. and will not be 
punished. In his book, Samani al-Kawati 
writes that according to most scholars, except 
for the followers of the Mu'tazilite sect, no one 
is responsible without knowing the Shari'ah. 
 

According to the majority of Moturidi 
scholars, “husn” and “qubh” are understood 
partly on the basis of reason and partly on the 
basis of the Shari’ah. Accordingly, the mind 
cannot comprehend the good or bad aspects of 
all behavior. In addition, people’s mental 
capacity, experience, and knowledge require 
them to interpret the subject differently. A 
person who is able to make more precise 



322 
 
 

 
 
 

decisions as his experience and knowledge 
increases cannot obtain the concepts of ‘husn’ 
and ‘qubh’ about actions in all their details 
independently of the revelation. Man has 
limited abilities and needs the help of 
revelation in areas where he cannot acquire 
accurate knowledge [9:62]. 

According to Abu Hanifa (r.a.), Allah 
has sent many prophets to His servants to 
introduce Himself. Suppose that even if no 
prophet were sent to mankind, it would be 
obligatory for them to recognize their creators 
with their minds and believe in them. 
Therefore, it is obligatory for people in places 
where the call of Islam has not reached them, 
to know and believe in Allah, the Creator of 
the worlds and people, with their minds, and 
they will be asked about this faith on the Day 
of Resurrection. However, they are not 
responsible for the remaining Shari'ah rules, 
such as prayer and fasting. Because these 
things are not things known to the mind [3: 
174]. 

Based on the information provided by 
Ibn Asakir, some tabat books say that Qaffal 
Shashi was initially prone to Mu'tazilites and 
then converted to the Ash'ari sect [4: 200]. This 
is due to the fact that Qaffol Shashi expressed 
his views in his youth on the basis of analogies 
and ohad messages and on giving thanks for 
the blessings of Allah. In this work, Tabaqat 
al-Shafeiyya al-Kubro, it is stated that he was 
influenced by the Mu'tazilite views in his 
youth and later abandoned his views after 
learning theology from the Ash'aris, and the 
Ahl as-Sunnah wa'l-Jama'ah followed the 
Ash'ariyya teachings [4: 202]. 

In addition, Razi Qaffol Shashi, who 
has used the field of commentary more in the 
scholar's legacy, points out that he was in an 

approach that supported his Mu'tazilite views 
in his commentaries and commentaries on the 
Qur'an. However, Razi Qaffal points out that 
Shashi is a full representative of the Ahl as-
Sunnah wa'l-Jama'ah in matters related to usul 
al-fiqh. It is not correct to determine whether 
Qaffol Shoshi was a Mu'tazilite based solely 
on theoretical considerations. According to 
him, in order to properly assess this issue, it is 
necessary to look at the evolutionary and 
evolutionary stages of Qaffol Shoshi’s 
thinking [7: 58,59]. 

Qaffol Shoshi's views on "husn and 
qubh" are in line with the Ash'ari school. 
According to Qaffol Shoshi, although there are 
things that a person can know about “husn and 
qubh” through the mind, it can also be the 
opposite, and man needs the help of Allah to 
make the right decision in this regard. Allah 
says that He revealed this to His slaves in order 
to ensure social order and peace, which can be 
disturbed by people's choices between what is 
beneficial and what is harmful, and at the 
beginning of the subject of the crime book, 
Qaffol Shashi clarified the matter with the 
following words: 

“Allah created man and gave him 
various powers to try which one is better. With 
such power, a person has the ability to choose 
between good and evil (husn-qubh) or the pros 
and cons. In this way, man always chooses 
between the positive and negative 
consequences of what is bad, harmful, good, 
useful, and beautiful. A person may be unjust 
to others in the pursuit of his or her own 
desires, aspirations, and expectations, may 
commit crimes through injustice, and may 
disrupt interpersonal order. People have 
different inclinations, powers, and wills in this 
regard. In the process of competing with each 
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other to find sustenance and worldly desires, 
people can follow the devil, crossing the 
boundaries that Allah has set for them. In 
general, he (man) can be deceived by the short-
term pleasures of what is harmful, and he can 
choose short-term desires in a way that suits 
his lust, instead of the great rewards that are 
patiently achieved. He may forget the bliss of 
the eternal world and drown in the temporary 
lusts of the transient world. That is why Allah 
does not neglect people in their choice between 
good and evil (good and evil) and puts limits 
around people’s actions with His promises, 
threats, warnings and good news. In addition, 
God has given man the willpower to protect 
himself from harmful things and to fight 
against them. Thus, Allah revealed to the 
people through the prophets all the possible 
consequences of the choice between good and 
evil in order to help them make a more precise 
decision according to their will ”[5: 539-540]. 

Conclusion. He also says in the 
introduction to his book with similar phrases: 
“Naturally, a person does not want to harm 
himself, his family and his loved ones. In the 
same way, in this world where there is a test, 
Allah teaches people all the useful, beautiful 
and virtuous deeds necessary to prevent 
corruption, robbery and unjust killing of one 
another through the Shari'ah, and protects them 
from these harms and evils ”[5 : 17]. 

According to the above analysis, in 
Qaffol Shoshi's views, the issue of husn and 
qubh is covered on the basis of full Ash'ari 

views. This proves that Mahosin was written 
far from the Mu'tazilite creed. 
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