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ABSTRACT: 
The structuralist Ferdinand de Saussure prescribed the paring of two contrasting term into a unit and 
termed it as binary opposition. These terms are distinctly chosen where one term is defined in a 
reciprocal determination of the other. Eventually the first term is acknowledged as fundamental while 
the second term is considered as derivative of the first term. Saussure’s idea of setting off the two 
contradictory term provides better understanding, as he believed that human mind is derives meaning 
by differentiating between things. This binary opposition, therefore becomes inevitable part of the 
narratives as they help readers to reinforce meaning. The two distinct term however perpetuated and 
legitimized societal power structures favouring specific majority over the other. This research paper 
aims to analyse the binary opposition used by Devdutt Pattanaik in his literary work Sita and identify 
the power structure of the society. 
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抽象的： 

结构主义者费迪南德·索绪尔规定将两个相反的术语配对为㇐个单位，并将其称为二元对立。

这些术语是明确选择的，其中㇐个术语是在另㇐个术语的相互确定中定义的。最终，第㇐项

被认为是基本项，而第二项被认为是第㇐项的派生词。索绪尔消除这两个矛盾术语的想法提

供了更好的理解，因为他认为人类的思想是通过区分事物来获得意义的。因此，这种二元对

立成为叙事中不可避免的㇐部分，因为它们有助于读者强化意义。然而，这两个不同的术语

使有利于特定多数而不是另㇐个的社会权力结构得以延续和合法化。本研究论文旨在分析 

Devdutt Pattanaik 在其文学作品 Sita 中使用的二元对立，并确定社会的权力结构。 

关键词：二元对立，互惠，强化
Introduction: 
Devdutt Pattanaik is a distinguished Indian 
Mythologist, writer and illustrator. His literary 

work Sita is a retelling of Ramayana from Sita’s 
stance. Devdutt approaches Ram by speculating 
Sita and focuses on Sita’s childhood, 
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accompanying her husband during banishment , 
her interaction with woman of Sri Lanka, recipes 
they exchanged , emotions they shared, her 
connection with earth and returning to earth. The 
story of Ramayana is available in different ways 
in different languages and still lot of retelling is 
required for a better understanding of the great 
Indian Epic. Devdutt’s Retelling of Ramayana is 
different because in his work Sita becomes centre 
of the narrative structure and Ram becomes 
margin. In Devdutt’s work Sita becomes 
Signifier and Ram gets signified. 
Binary Opposition in the Devdutt’s Sita: 
Devdutt uses set of Binary opposition for the 
better understand of Mythology. He claims 
mythology to be subjective in nature rather than 
being objective. The binary oppositions found in 
Sita and focused in this research are as follow as, 
 1.Culture Vs Nature 
 2.Man Vs Woman 
 3.Human Vs Animal. 
These Binary oppositions are crucial to any 
writer because it “is the belief that things cannot 
be understood in isolation, they have to be seen 
in the context of larger structures they are part 
of” (Barry, 29). On, closer examination of the 
mentioned binaries it is clear that the first part 
dominates or represents the presence while the 
second part represents the absence of the first . 
This ideas of setting off two components gives 
“the essential point of view of language is that 
underlying human use of language is system, a 
pattern paired oppositions, binary opposition” 
(Selden, 71). Sita dates to Treta Yuga of Hindu 
calendar and right from that time human mind 
was able to understand language and narratives 
with reciprocal determination. Terming of such 
pattern of paring two different term was done by 
Ferdinand de Saussure in nineteenth century but 
human had this reciprocal understand from ages 

unknown. The pairing of two different term and 
the presence and absence component depends 
upon the society of that particular historical time. 
I. Culture Vs Nature: 
Devdutt elaborates narratives on how the concept 
of rule emerged in the Indian society of treta yuga 
where king is expected to be upholder of rules so 
that society can be uniformed. “In nature, there 
are no rules. But Culture shall be based on rules” 
(Devdutt, 26). Vishnu’s incarnation Parashuram 
was assigned the duty of checking King’s 
adherence to rules. Rules in the society are 
framed to ensure that people remain civilized 
there by savage thoughts don’t ruin the 
civilization. “If the rules of society are not 
respected by kings themselves, how are we 
different from animals who live by force? I shall 
kill every king who disrespects the rules of 
society; rules of society are greater than any 
king” (Devdutt 27). Culture is designed by man 
and the “female form represents nature, the word 
of things” (Devdutt xv). Culture, is considered to 
be more important because it was designed by 
man and society was patriarchal at that historical 
time. Nature, was not considered worthy enough 
and culture became tool to control nature. 
Devdutt claims that notions “of creation, 
preservation and destruction in Hindu 
Mythology thus deal with culture, not 
nature”(Devdutt xvi). In Indian subcontinent the 
ancestors observed that human mind has ability 
to think that they can’t be bind with laws of 
nature. This human mind (purusha/manas ) is 
considered as God while nature (prakriti 
/shakthi) is goddess. This clearly indicates that 
man will not surrender himself to nature 
(feminine). This understanding is prevailing 
from treta yuga. Mythological narratives were 
structured in this way to establish certain 
uniformity in the society. When “When relevant 
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“culture” that “constructs” gender is understood 
in terms of such law or set of laws, then it seems 
that gender is as determined and fixed as it was 
under biology -is- destiny formulation. In such 
case, not biology, but culture, becomes destiny” 
(Butler 11). 
 Thus the binary opposition Culture and Nature 
are used to differentiate between civilized mind 
and rustic mind. Culture represents the presences 
of refinement while nature represents absence of 
refinement as it projects rustic. 
II. Man vs Woman: 

Setting of these oppositions is inevitable 
part of any narrative structure. Man and woman 
binary opposition indicates any writers 
gendering thoughts. “The two sexes are 
necessary for each other, but this necessity has 
never fostered reciprocity; women have never 
constituted a caste establishing exchanges and 
contracts on an equal footing with men” 
(beauviour 451) The similes and metaphors used 
for representation of this binary opposition hints 
at the presence and absence between the terms. 
In Devdutt’s Sita the man and woman are set off 
against each other on the basis of their 
reproductive power. Masculinity is gauged on 
how effectively the sperm can fertilise the 
female, 

Semen squirted out of his body -much 
against his will-fell on the grass. A doe 
ate this. So powerful was the semen that 
it made the doe pregnant. She gave birth 
to human child with antlers , who came to 
be known as Rishyashringa (Devdutt 12). 

Semen is powerful enough to make a Doe 
pregnant though such fertilisation and giving 
birth to human child by poor Doe is biologically 
impossible. Though such narratives were 
believed by society of treta yuga where man was 
powerful enough and his power lies in his sperm 

quality and making woman pregnant was almost 
like adding feather to their caps. 
 Woman right from treta yuga were 
objectified and were used as eye candy to divert 
the man from their goal. Indra “sent an apsara , a 
damsel from his paradise to seduce him. The 
mere sight of apsara caused Vibhandaka to lose 
control of his sense” (Devdutt, 12). Woman were 
considered to have  only seductive power and 
nothing beyond that. They were not given due 
even for this because they can’t fertilise male 
species whereas male excel in it. They are still 
considered as child bearing machine. But without 
female how will male prove their masculinity “It 
is based on the observation that a man’s body can 
create new life only through a woman’s body just 
as formless thoughts can be expressed through 
things”(Devdutt, xv).Thus the binary opposition 
of man and woman are set off against the 
reproduction where male considers as pride to 
fertilise a female. 
III. Human Vs Animal: 

Human are considered to superior than 
every other being on the planet. Human are self -
proclaimed superior being because they can 
domesticate and tame animals therefore, they are 
powerful. In treta yuga, Ashtavarka says 
“Animals fight to defend their bodies. Humans 
curse to defend their imagination of themselves. 
This imagined notion of who we are, and how 
others are supposed to see us, is called Aham” 
(Devdutt, 19). Ashtavark’s statement clearly 
highlights that human’s civilised mind will 
always seek validation from external world 
hence human always indulge in doing things to 
attract others attention whereas animals are not 
in need of such validation. Human tends to look 
outside rather that focusing on the self. “Animals 
compete for mates and fight over territory. 
Humans do not have to. Rules ensure this. 
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Animals do not eat more than they have to. But 
Humans do. Rules prevent this” (Devdutt, 25). 
Humans, frame rules to meet their needs where 
animals will do what is required. Animals go by 
their nature and Humans by culture. Both woman 
and animals were seen as property and point of 
power execution which indicates that Treta Yuga 
was patriarchal. The rules framed during that 
time favoured men while woman and animals 
were placed convincingly to meet man’s need. 
Animals were also stereotyped in the same way 
woman were also sterotyped. 
Conclusion: 
 All the binary oppositions are crucial part 
of Sita because they are the skeletal on which 
Devdutt’s narratives are fleshed out. The 
dichotomy provides the heavier side on which 
the narratives are constructed. From the analysis 
it is clear that Devdutt’s narrative is masculine 
because Culture, Man and Human hold power in 
the society where as the potential of nature, 
woman and animal remain latent. Even in the 

millennial retelling of Ramayan patriarchy tone 
is deployed by Devdutt. 
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